Gentile’s philosophy grew out of a Hegelian environment. However, unlike the neo-Hegelians in 
the anglosphere Geitile who held onto an absolute and monistic of reality Gentile holds to a 
more subjective view which he calls actual idealism or actualism. Some have tried to remove it 
from its Hegelian title like Herbert Marcuse of the Frankfurt School stating that "his philosophy, 
when judged by its content and not its language, has nothing to do with Hegel's". And for this 
lack of the Absolute Marcuse thinks he is undeserving of the term Hegelian. And he is definitely 
different from other Hegelians for this. His philosophy also takes more than just from Hegel: 
Kant, Vico, Bertrando Spaventa, Philosophers of the Italian Renaissance and Croce. In fact he 
is not afraid to point out the problems he sees in Hegel. 


Gentile holds that reality is in our act of thinking. Thinking for him is universal, and something 
outside of our thinking is something outside of our reality. His view has been attacked as 
“solipsism’, and Gentile responds to this attack. The problem for Gentile is solipsism holds to a 
particular and negative ego, and actualism holds on to a dialectical ego, and moreover makes 
itself a thing and not a spirit. It can exclude other egos. We must think about other minds and we 
must have unification with other minds. And without such there could be no understanding. 


It may be useful to talk about Gentile’s relationship to Hegel. Hegel being an absolute idealist in 
contrast to the subjective idealism of Gentile. First, Gentile sees in the old “Platonic idealism, 
which persisted throughout Aristotelian, neo-Platonist, Scholastic and Cartesian intellectualistic 
metaphysics, right through to Kant” one main problem is that in there the spirit is removed. As 
mind there is more like a substance or thing or finished event. This for Gentile is not a truly 
spiritual view. 


“the idea, the Absolute, is not spirit, but the object and presupposition of spirit. It is an object 
that cannot be identified with the spirit without annulling itself as spirit in the process. In so doing 
it collapses into a simple presupposition of an ulterior spiritual position, in relation to which it 
becomes a knowable reality.” 


For Gentile’s our thought “is act or process not substance”, and as for the old idealism; 


“It declared it to be substance, by which it meant that it was the subject of an activity of which it 
was independent, an activity therefore which it could realize or not realize without thereby losing 
or gaining its own being. In our view mind has no existence apart from its manifestations; for 
these manifestations are according to us its own inward and essential realization. We can also 
say of our mind that it is our experience, so long as we do [...] By experience we must mean the 
act of experiencing, pure experience, that which is living and real.” 


Now, modern idealism starting with Kant had one important figure and that was Hegel. For 
Gentile Hegel started a revolution in idealism that he did not finish. As Hegel understood the 
impact of the Kantian view. The transcendental ego of kant is not substance, but thought. And 
here we say thought can not mind to make the old and the new understanding of mind clear. 


When we are speaking of thought we are speaking of mind as an act. For Gentile not even 
Berkeley understood this understanding of mind as thought. 


“[...] although Berkeley identified representation with the existence of that which is perceived, his 
conception has nothing to do with negation. Kantian or Hegelian ‘thought’ — which is the act of 
the thinking activity — would also understand Berkeleian representation as something 
presupposed by thought. It is with Hegel, therefore, that we see the beginning of the new 
idealism — an idealism that can no longer be called naturalism, but something akin to 
spiritualism.” 


Hegel as stated “did not follow his revolution through to the end’. He still had elements of the old 
Platonic view which he could not shake off. Thus this view for Gentile is divided: “on the one 
hand it presents itself as an activity that thinks, and on the other, as a reality understood as both 
object and presupposition of thought.” And in both we see the old Platonic view rearing its head. 
They both hold reality that has transcended the act of thought. In Hegel we see the reason of 
the world, and also, pure nature. Thus we may say that Gentile grew out of the philosophy of 
Kant and Hegel. But for Gentile because if these elements in Hegel it is Gentile’s goal to take 
Hegel to the next step. 


Gentile sees the same problem in Hegel as another Hegelian, Bertrando Spaventa. And so 
there must be a new idealism in which that naturalistic world is removed. The new idealism must 
view no reality outside of knowledge. Spaventa here was a needed upheaval of the whole 
Hegelian system to iron out these seeming contradictions in Hegel found by Spaventa and 
Gentile. As Enrico Corradini stated Fascism “took the succession of Socialism and went beyond 
it” Gentile did the same to Hegel. Gentile found Hegelian idealism as Hegel had left it and felt to 
correct the mistake in Hegel’s absolute idealism. To fix it Spaventa viewed that the naturalistic 
element to the dialectic had to be removed. 


In the Pure Experience and Historical Reality he explains his idealism speaking on The Divine 
Comedy. The Comedy is a creation of those who study it. It is not just some poem from 1320, as 
itis the Comedy that we study as the creation of those who study it that is real. A divine poem 
from 1320 is nothing but an abstract. 


“Just try securing in thought something we assume to be already determined; that very act will 
be a new creation which will resuscitate the process. This means that self-consciousness, in its 
individuality, is formed in the infinite, and that this individuality cannot therefore be divided into 
multiple discrete individuals, but in a continuous process of individuation. The same can be said 
of The Divine Comedy, for example, which is not, strictly speaking, a work of a certain individual 
imagination, undertaken in the narrow confines of the life of a man who died in 1321; that would 
be an abstraction. The real Divine Comedy is that which we read, which we interpret, and on 
which we cast judgement. [...] Thus our work extends the process by which we establish that 
spiritual creation that we call the Comedy, is carried out across a series of centuries; it is tangled 
up in the whole progress of the spirit and flows into the general current of thought, or of culture.” 


With all this in mind it is not hard to understand the relativistic nature to the proper Fascist view. 
And the rejection by Fascism of natural law. As in Rocco’s Political Doctrine of Fascism natural 
law rejects natural law as liberal. But more than feeding into liberalism it would be impossible to 
build a natural law under this idealism. The idea of something outside of our act of thinking is 
impossible here. 


Now, one another note we may speak of how Gentile views God. For the Hegelians in the 
anglosphere God held an important role in their idealism. It would be hard to think of anglos in 
America and England held the same lack of belief in God as McTaggart. Gentile holds that his 
idealism is compatible with christianity and catholicism. However, he holds God to be a 
man-god: est Deus in nobis (God is within us). Here there is a spiritual unity of man and God, 
but moreover; 


“It is a reality which waits for us to construct, a reality which is truly even now love and will, 
because it is the inward effort of the soul, its living process, not its ideal and external model. It is 
man himself who rises above humanity and becomes God. And even God is no longer a reality 
who already is, but the God who is begotten in us and is ourselves in so far as we with our 
whole being rise to him. Here mind is no longer intellect but will. The world is no longer what is 
known but what is made ; and therefore not only can we begin to conceive the mind as freedom 
or moral activity, but the world, the whole: world of the Christian is freed and redeemed. The 
whole world is a world which is what it would be, or a world, as we say, essentially moral.” 


